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a5 Magyid
1. THE LAWS OF RECITING THE HAGGADAH

A. There is o positive Torah commandment to recount the story of the Exodus
on the night of the fifteenth of Nissan. The time to fulfill this mitzvah is
dependent on the time for eating matzah (Minchas Chinuch, Mitzvah 1),
According to the opinions that the mitzvah of eating matzzh applies until
halachic midnipht, the mitzvah of recounting the story of the Exodus also
applies only untit halachic midnight.

B. What Is the minimum requirement to fulfill the Torah obligation to recount
the Exodus? According to some, merely saying, “in memoriam of the
Exodus from Egypt” fulfills the obligation (Minchas Chinuch 21, citing Pri
Chadash; Rashba}. Others disagree {see Haggadas Maaseh Nissim by the
author of the Nesivos HaMishpat).! See Rambam (Sefer HaMitzvos, Assei
157} and Sefer HaChinuch 21) who dlaim that the mitzvah is to recount
what occurred to us in Egypt, and to relate the miracles and wonders that
Hashem did for us in as clear a fashion as possible, Included is the obliga-
tion to give thanks and praise to Hashem (see commentary to Haggadah
SV, ann oeay”, Mph oo DY, Dot pwiby Al MOW 7o i Deeoo Yt
b, and commentary before the Hallel),

C. As partof this mitzvah, one must teach his sons and daughters, each on their
own lavel, what occurred to us in Egypt and about the miracles Hashem per-
formed through Moshe Rabbeinu. If there is no child present, one should
relate the story to another person. {Some infer from Sefer HaChinuch {21),
who wrifes that the mitzvah Is not necessarily directed to one's child but
to "any person,” that perhaps one can fulfill his obligation even by recount-
ing to a non-Jew, However, this inference seems to be Incorrect, since the
phrase “any person” may very well mean any fellow jew)

D. Women are obligated in the mitzvah of Haggadah, and according to some,
thelr obligation is Biblical In origin, See commentary below s.v “1pw or1ay”
. for our elucidation of this opinion?

E inTalmudic times, it was customary for one person to recite the Haggadah
while the others would listen {see Pesachim T16b). it is clear from the
Gemara that the one reciting on behalf of others must be one who is obli-
gated in the mitzvah, According to some, the others fulfill their obligation
through the principle of shomei‘a ke'oneh — that listening to a recitation is
tlantamount to having a recitation itself. Accordingly, the leader must have
in mind that the listeners will fulfill their obligation through his recitation,
and each listener must have in mind to fulfill his obligation by {istening to
the leader, as is true for all cases of shomei’z ke'oneh.

F. Perhaps it Is preferable to conduct the Seder-in this manner - that one
person fulfill everyone’s obligation — because of the principle oy 13
21 5TI1D — “A multitude of people Is the King’s glory” as explained above
(Kadesh, B, Indeed, Craz (47324} rules to follow this practice, Regarding
Hailel, however, each person should recite Hallef himselt, for it he were fo
skip even a single word he does not recite the complete Haflel, as required,

G, Others have the custom that one person reads the Haggadah and the rest
of the pariicipants say it afong with him. Bven according to this custom, it is
the genearal practice to set only one Seder Plate in front of the leader, and
all the participants rely on it. It is unclear whether those sitting at a different
table may rely on the host’s Seder Plate.

H. The Haggadah should be sald with awe and fear, as well as with joy, Fach
person is obligated to view himself as if he has gone out from Egypt,

I, Itis preferable not to speak of anything unrelated to the Seder night until
after drinking the second cup.!

J. The matzos are uncovered during the recitation of the Haggadah, in accor-
dance with the Talmadic teaching that the Torah'’s reference to matzah as
Wy onp indicates that it s naqn oviaT ¥ay Piive ong, bread over which we
recite (or reply) many words,

K. Rambam’s version of the Haggadal has a notation before Ha lachma anyz:
“One should declare: ‘We went out from Egypt in haste/” My revered
rebbe, HaGaon HaRav Shiomo Zalmah Auerbach zt], would conduct him-
self in this manner.

Boca Raton Synagogue - Page #1




o At Yachatz, Rav Chaim announces, “In our family, we do not
steal the afikoman. We do not educate our children to steal.”
He places the afikoman at his side, and, understandably, no
onhe takes it. '

¢ Rav Chaim usually eats the Seder together with one of his sons
and a large number of grandchildren and great-grandchildren.
Rav Chaim instructs his son (who is himself a grandfather) to

" ask Mah Nishtanah, and only afterward do all of the grandchil-
dren and great-grandchildren ask Mah Nishtanah.

During Maggid, Rav Chaim interrupts only to add a few short
explanations, and does not alfow anyone to interrupt him,
He says, “The author of the Haggadah established the length
of the Haggadah, and we should not add to it. There will be
plenty of time afterward for explanations and divrei Torah, and
we can discuss the Exodus without limit.” Rav Chaim’s recital of
Maggid does not take longer than one half-hour,

*
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A Bold Suggestion For Your Seder This Year

If your Seder locks anything like the typical one, you likely have young kids fighting over giving every single Dvar Torah they prepared in
school, adults offering technical and complicated vortelach (Torah thoughts), someone napping on the couch due to drinking the four cups
too zealously, and more than one woman complaining that they spent most of the Seder in the kitchen and missed the whole thing.

Is this an authentic picture of what the Rabbis really had in mind when they instituted an evening with family and friends designed to
nostalgically recall the miracle of leaving Egypt and our journey to freedom? I think not!

It is abundantly clear from countiess sources that the purpose of the evening is not simply to ramble through the text of the Haggadah, or to
compete for who has the most to say. The entire format of the Seder supports the goal of the evening, which is, at its core, to simply have a
conversation.

Indeed, Rav Chaim Soloveitchik suggests that this format is what differentiates the mitzvah to speak about Yetzias Mitzrayim (the exodus)
on Seder night, from the mitzvah to remember it every single day. The rest of the year we lecture, teach, and tell Divrei Torah about leaving
Egypt. Seder night, we have a conversation about the experience in the form of questions and answers, give and {ake, dialogue and
discussion. Indeed, so many of the peculiar practices of the evening are done just so that the children will be curious, ask and ignite a
conversation,

I would like to offer a bold suggestion this year — consider asking your children to put away their Haggadahs for part of the Seder or to only
bring one of the two, The teachers of our community do an extracrdinary job in preparing our students. The creativity, ingenuity and hard
work that goes into designing the beautiful, personalized Haggadahs, and filling them with Torah thoughts is a testament to the dedication
of our outstanding Rebbeim, Morahs, and teachers. We shouid welcome their incredibie Haggadahs at our Seder table, but in moderation. If
not, these Haggadahs can become a source of distraction and even worse, a source of friction when each of our children feel an obligation o
read every single thought on every single page of their Haggadah at the Seder.

Of course we should spend time sitting with each child, looking through their Haggadah, listening to their Divrei Torah, and appreciating
their enthusiasm. Perhaps we can dedicate time on Erev Pesach or on Yom Tov afternoon to look at their Haggadahs more in depth and to
hear the thoughts that didn’t make it into the Seder itself. But, if we want our children to get the most out of our Seder experience, it can’t
just be a presentation of what they learned in school.

The Seder must be a time to have conversations that matter, and discussions that can be transformative and provide inspiration that lasts the
cntire year. These conversations can happen with children and adults of all ages. Young kids should be engaged in storytelling in a real and
personal way.

We must turn to our childrer and grandchildren and tell them the riveting story of how we used to be slaves, do backbreaking labor, and
then we were freed through miracles. With older children and aduits, the conversations should be more sophisticated. ¥ would like to
suggest a few examples of how the Seder can be a platform for great conversations.

Here are some thought-provoking questions that you can share Seder night to generate the kind of rigorous and robust discussions that our
Rabbis imagined us having:

1. HaLachma Anya: Why do we begin the Seder specifically by inviting the underprivileged to join us? Is there a connection
between freedom and sharing with others? . ‘

2.  Avadim Hayinu: What is slavery and what is freedom? Though we are physically free, are there things and behaviors we are
enslaved to? Does technology give us greater freedom or enstave us?

3. Four sons: Which child do you identify with? Is the Rasha really so wicked if at least he comes to the Seder? What about the
hypothetical 5th son who doesn’t even show? Are the eino yodei’ah fish’ol (don't know how to ask) the unaffiliated of our
generation, and how do we engage them?

4.  V’hi she’amdah: Who are the enemies of our generation that seek to destroy us, and can we identify miracles Hashem does to
protect us? What is the root of Anti-Semitism and why have we always had encmies that seek our destruction?

5. Arami Oveid Ami: We became a nation when living among the Egyptians. Is living in a land of freedom good or bad for Judaism?
Has the frcedom of this great country, America, contributed positively or negatively to the continuity of Torah Judaism?

6. Ten Plagues: Can you think of a situation where you felt stuck and Hashem bailed you out? Are there miracles in your ife in
which you saw the guiding hand of Hashem?

7. Dayenu: What does it mean to have the capacity to say enough? Are we ever satisfied or do we always crave more?

8. Hallel; What are you thankful for and why? Tell stories of personal freedom and liberation.

These are just a few examples, but there are countless more conversations to be had on Seder night. Even if you disregard my earlier
suggestion and insist on listening to every single Dvar Torah your child brings home, I urge you to be sure to make time to tell stories, ask
questions, and have critical conversations. ‘
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5 The Source of the Haggadah Ege}

This section is founed between thet of “Rabbi
Elazar ben Azaryah” and that of “the Foar Sons” It
only appears in some of the ancient haggadat, such
as that of Rav Awmvem Gaon. [t is péssibie that

;;(F{md for T Emg‘rtghtggé

The main element of the story - to be
thankful! '

Whait is the aim of telling the story of the Exodus
from Bgyptt.Ray Yosef Dov Soloveitchik (Shiurim
LeZecher Abba Mari, Vel. 1, new edition, p. 14
explaing that our primary duty on the seder night s
to have the story motivate us to thank God:

The duty of remembering does not immpose
an a person an obligation to recite praise
and thanks, whereas the commandment
0 tell the story obligates one not ouly to
retate the wonders and miracles that God
did for us, but also 0 praise and thank
Him, “Therefore, it is our duty to thank,
praise, hail, glorify, exalt, honor, bless..”
amd that is the basis for the obligation of
hallel on Pesach night.

W begin maggid with Mah Nishtanal, which

7 3 A T3 mpm "'5
AT ‘7&:‘1@ nys e

:

is God, blessed be He! Blessed is He who gave
the Torah to His people Israel, blessed be He!

this section is an intoduction to the Pour Sons
{although it does not appear in the ancient sources
of the Four Sous, such as the Mechilta, Parashat Bo,
Parashali 18, and the Ferusalem Talmad 10:4}, or
i might be the concluding section of the previous
o,

is meant W0 excite the children — and us as well
~ to make 2 change, and to change ourselves,
Afterwards, we tell the story of the Exodus from
Egypt (ecording to Shruels view in the Talnwud):
TWe were slaves to Pharach in Egypt, and the Lerd,
our God, took us out from there” We then explain
the dimensions of the obligation: who is obligated
(everyone, inclading Tovah scholars), how much one
st say (Teveryone who discusses the Exodus from
Egypt ot length is pratseworthy™), and we also tell
of the Sages who spent the seder night together and
spoke about the Exodus from Egypt the entire night.

Now, the time has cometo thank God: “Blessed
is Godl, blessed be He! Blessed is Hewho gave the
Torak to His peoplé Israel, blessed be Hel™

This is the first stage in the structare of the story
of the Exodus from Egypt and our expression of
thanks. Over the couyse of the haggadah, this cyele
will repeat self three tmes, us we will see below
{see, the chapter on the stracture of the-haggadah,
p. 28}
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The central section of the Maggid por-
tion of the Faggadah consists of a spudy
of Devarim 26:8--8, This rext was reciced
by farmers. who broughe their first fruits
(Bikkurim) to the Temple in Jecusalem.
Several reasons have been suggested for

the observance of this-mitzvah and the
recitacion of dhis teve:

RAMBAM, GUIDE FOR THE PERPLEXED
{src. 3): The reading of the Bikluirim
vexe fosters the quality of bumiliep For

he lifts a basket {of the first fruits} on
his shoulders and recognizes the kindness
and gf}@éﬁﬁ‘?ﬁ of God, i order to teach

man thag it s necessaty in the service of

God ro tecall experiences of suﬁ’mmg and
diseress in a lager period of prosperity.

aparBangl: In order that he should
subdue his passion—for the fivse fraits
are dear 6 him...and he s therefore com-
manded to subdue his passion and not
eat it, bug rather he should give it to the
Temple {Le., the prieses).

AKEIDAT Y1TzeHAK: Because theessence
of accepeing Divine sovereignry. is thar
a persen should recognize chav all good
comes from [im, and that the pérsons
own strength and effort are notin any way
responsible for his accomplishments.. ..
Far in truth the bringing of the firs fruits
and other offerings teaches the Lordship
of God. :

::*;;;%‘7 iy MWIN :1‘7 wpa 1 "”3‘77 N
by z:e";e& Ty Kb ew Ao ~
S Ty wpa 13,0

Questions
1) Explain the educational goals behind
the various reasons given for the first
fruits ceremony,

4) Which of these explanarions best

connects the Bikkwrim ceremony to the
Pesach Seder?

Suggested Answers

1) Rambam, Abarbanel and  Akeidat
Yitzchak all claim that che purpese of
the Bikkarim ceremony is to improve
the personal character of the individnal.
According ro Abarbanel, it is ro teach self-
coneral. According to Ranibans and Akei-
dat Yitzchak, it is to reach humility. In the
formalation of Akeidat Yitzchak, it shows
that all achievement does not come from
human strength, but rather from God.
According to Rambant's formuladion, it is
achieved by remembering previous expe-
riences of suffering and distress.

2} The Rambam’s explanation relares

direcely 1o the Pesach Seder, At the Seder,

we recall the birtérness of the Bgyptian

bondage in order to betrer undessrand our

freedom and its responsibilities. In'a laer
portion of the Rambam's discussion of
Bilkkurim, he mentions other command-

ments that parallel this process including

“and you shall remember that you were

slaves in the Jand of Bgypt” and "in order

that you shall tell it ro your children/

both of which relate ta the Seder
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17 The essential teaching of this hymn, which is concentrated in the one word
“daipeny” is more than an enumeration of ancient favors. It has wider rami-
fications which have meanings for us of this day and age as wel as for people
of all times. From out of the brittle and wine-stained pages of the Haggadab,
the one word daiyent seems to leap out at us with a challenging conunand:
Enough is enough! We must recognize certain Jimits, Daiyeni! ‘there comes a
time wherf each of ns must realize that we have gone far enough in satistying
our every whim and wish.

Not only man can practice this great ethical principle of daiyenu. When
God created the world, we are told, the elements knew no limits, each tried to
outdo the other and there was conflict in nature. Fire wanted to dominate al! of
creation. Water wanted to swamp the earth. The dry land wanted 1o shrink the
borders of the ocean. Each one wanted to expand without limits. At this point
God said to all His creation: Dail Enough! And that is why one of the names of
God is Sha-dai — she-amar le-olam dai, because He said “enough” to the world
He had created. And God turns to us on Pesah and says to us, “After all that 1
have done for you, you must learn to say that one word: daiyein”

Gur ancestors didn't want to leave Egypt. They wanted to stay there, the
land of the sir ha-basar, the fleshpots of Egypt. They told Moses, whiningly,
“We remember all those wonderful and delicious foods of Egypt, the cucum-
bers and watermelons and leeks and onions and gartic” (Numbers 11:5). Very
ironically, we, their descendants, celebrate our exodus from Egypt and our
hard-won freedom not by eating all these vegetables of which they spoke, but
with a broken piece of “poor mar's bread” and a lump of bitter herbs — and
we bless God for it! Throughout their pilgrimage in the desert, our ancestors
complained that they did not have enough. And we celebrate our exodus by
singing — daiyenu, enough, enongh!
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YN VY P IR We will thank You with 2 new song
My beautiful friends, we're still singing old melodies. Everything is ofd,
Yiddiskkeit is old - not real Yiddishkett, but Viddishkeit the way we're doing
it and teaching it. Shabbos 3 old. Whatever we think of Yerushalayim, or of
cach other, is old. My deepest prayer In the nane of all of ug s vsham
nashir shir chadash, Master of the world, put a new song into our heagts!
You know, my friends, I've walked the streets of Yerushalayim, Tel Aviv,

Halfa, Beer Sheva. I look at the young people, and you know what they
need? A shir chadash, a new song 1o sirg, T walk in the strests of New York,
of Paris, of Rome, of Stockholm, and I see the eyes of the people. You know
" what they're crving for? A shir chaduash. ‘

A new song comes only from the Holy Clty — vsharm pashir, from there
we'l] sing. One day the whaole world will esm from us © Sing a new song:
a song without hatred, 4 song with fust love. -
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One only kid

That weend one of Judaism’s most sacred rituals with a children’s song telis us muthy about wﬁa’i
sustalned mdaism & a faith for longer. undet mote arduous crcumstantes, than any other heﬁmg& m_tm
Wkt The Jewish love of children rrians that lows look forward 1o the future even m«:?m t?zén wir look bk
t the past. just a5 we bﬁgaﬁfﬁﬁe seder with the questions of & hild, 50 we _::crar:.l};zde i wsth{a nura.erywrhyme,
seminding oursehas that what sugtaing a faith s not steangth or powar, but its ability 1o irspie sucCessve
aenerations of children 1o add their voices 10 our paople’s so0g. o

The song itseli, disarming in i1 sirnplicity, teaches thie great truth of Jewish h_a;}g: thst mougﬁi m&r%y}
pations {symbolizad by the cat, 1he sog, and vo bny sttacked frael fthe ki), each B ﬁaft vanished into
ablivion. AL the end of days. God wil variuish the angel of death and inaugurate 3 world of tife and peace,

e o great Jewish foves,

Perhaps, too, there is desper symbolism. The kid eaten by the <t raminds us of the story of Joseph, sold
it slavery, His brathiers then shaughttred & Kid, dipped Joseph’s coatinits tiaod, and showed i fo thelr
father 10 persuade him that Joseph had beeo kiled by a wild animal. Outwardly, Jacob accepted their story.
However, the Torah says that “he refused to be comforted’, Jewish faw states that there is a Bmit to the period
of mourning. Why then did Jsoob say that he would never be comiorted? Arprofound rabbinig commentary
explains that there is-a time fimit to: mourrsing ooly when one fs sure that someone has died: Jacob, however
never gave Up belisving that then was a chance, however slien, that Joseph was still alive. His refusal to be
comforted was a refusal to give up hope, and in the end it was justilied. Joseph wes stif alive, and he and bis

“Fatiier were evoniually sunited,

Chad Gadve expresies (he fewish sefusal o give up hope, Though history s fuli of mans inhumanity to
rran - dog bites £at, stick hits dog - that is not the final verse, The Haggadah ends with the death of death
arermal B, 3 fitting end for the story 51 3 prople dedicated 1 Mases” great command, ‘Choose i,
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