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The Q\figﬁt That Unites

Haggadah ’
I. BREAKING THE MATZAH AS

A SYMBOL OF SHARING

We break the matzah as a symbol of the poor man’s bread that the Jewish slaves
ate in Egypt. One way of understanding this is that a poor person, who can never
know where his next meal is coming from, breaks off a piece and saves it for later.

Rabbi Soloveitchik offered a different interpretation of the “poor man’s bread”
that was eaten by the Jews in Egypt.

Although when we think of the enslavement of the Jewish people in Egypt, we
usually think that all the Jews must have been equally burdened by it, but in truth
that was not so. There were various degrees of slavery. Some Jews lived under
better conditions, some worse. According to our Sages, one of the tribes, the tribe
of Levi, was never enslaved. What this means is that some had access to food and
some did not.

Those that did, claims Rabbi Soloveitchik, broke their bread and shared it with
other Jews who had less. The Jews who were enslaved in Egypt would split their
piece of matzah and share it with the poor who needed it; hence the term “poor
man’s bread.” This is symbolized by the act of breaking the matzah in half: Yachatz.
When we break the matzah as our forefathers did, it is a symbol of the hesed, the

loving-kindness, and the solidarity of Jews toward their fellow Jews, their brothers
and sisters, even under the harshest conditions.

ITI. BREAKING THE MATZAH — OUR
CHILDREN WILL FIX THE WORLD

Reb Shlomo Carlebach has an insight to offer us:

Why do we break the matzah at the beginning of the Seder?

Why do the children bring back the broken piece of matzah at the end of the
Seder? '

The afikomen, the broken matzah represents the brokenness in the world.

There are so many broken hearts . . . broken lives . . . so many tears. We livein a
world of yachatz, of brokenness. The world is fractured and we need to know that
in order to repair it.

But do you know who will fix the world? Do you know who will bring wholeness
to the world again?

Our children. Our children will bring back the broken piece to make the world
whole again.
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The Source of the Haggadah
Ihis section s found between that of “Rabbi
zar ben Azaryah” and that of “the Four Sons.” It
wnly appears in some of the ancient haggadot, such

~ that of Rav Amram Gaon. It is possible that

——— p
{Food for Thoug 9@

The main element of the story - to be
thankful!

What is the aim of telling the story of the Exodus
irom Egypt? Rav Yosef Dov Soloveitchik (Shiurim
LeZecher Abba Mari, Vol. 1, new edition, p. 14)
explains that our primary duty on the seder night is
to have the story motivate us to thank God:

The duty of remembering does not impose
on a person an obligation to recite praise
and thanks, whereas the commandment
to tell the story obligates one not only to
relate the wonders and miracles that God
did for us, but also to praise and thank
Him, “Therefore, it is our duty to thank,
praise, hail, glorify, exalt, honor, bless..”
and that is the basis for the obligation of
hallel on Pesach night.

We begin maggid with Mah Nishtanah, which

T *

is God, blessed be He! Blessed is He who gave
the Torah to His people Israel, blessed be He!

this section is an introduction to the Four Sons
(although it does not appear in the ancient sources
of the Four Sons, such as the Mechilta, Parashat Bo,
Parashal 18, and the Jerusalem Talmud 10:4), or
it might be the concluding section of the previous

one.

is meant to excite the children - and us as well
- to make a change, and to change ourselves.
Afterwards, we tell the story of the Exodus from
Egypt (according to Shmuels view in the Talmud):
“We were slaves to Pharaoh in Egypt, and the Lord,
our God, took us out from there” We then explain
the dimensions of the obligation: who is obligated
(everyone, including Torah scholars), how much one
must say (“everyone who discusses the Exodus from
Egypt at length is praiseworthy”), and we also tell
of the Sages who spent the seder night together and
spoke about the Exodus from Egypt the entire night.

Now, the time has cometo thank God: “Blessed
is God, blessed be He! Blessed is He who gave the
Torah to His people Israel, blessed be He!”

This is the first stage in the structure of the story
of the Exodus from Egypt and our expression of
thanks. Over the course of the haggadah, this cycle
will repeat itself three times, as we will see below
(see, the chapter on the structure of the haggadah,
p. 28).
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The ‘J\ﬁ’gﬁt That Unites

WHY IS GOD REFERRED TO AS HAMAKOM?
’.I-faggacfaﬁ

—O—

“Blessed is God, HaMakom, blessed be He!”

—O—

One traditional interpretation as to why one of God’s names is HaMakom is the
idea that God is the Makom Shel Olam, “the place of the world” (Genesis Rabbah
68:9). The interpretation of this is that God embraces the universe or that the
universe is within God.

Rabbi Soloveitchik says that there is another way to look at this. God is called
“place,” or “home.” To be homeless does not mean that a person does not have a
roof over his head. Someone can have a strong roof and feel secure in his home,
but can still remain exposed, insecure, and vulnerable. The only home where man
can find security is within God, which is why a person who is close to God and feels
that he is protected by His guiding hand, is a person who is truly “at home.” This
is the experience of knowing God as HaMakom.

Shemen Ha'Tov ﬂ-faggadhﬁ
R’ Bernard Weinberger
/Why do we refer to \ 4

Hashem as HaMakom?
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Aramean sought to do to Ya'akou our Patriarch. it difficult to relate to ideas that do not sit well with his

preconceived notions, which, as years pass by, are
Like every Torah text, the precise choice of phrase  gradually carved in stone,

here hints to powerful lessons in our daily lives.
A problem that affects some people is an inability
to absorb new ideas because their current outlook
is too rigid. Having “lived life” and gone through a
variety of experiences, it is only natural for a person
to make certain presumptions about human nature
and morality, about what is “normal” and acceptable. (Based on Sefer ha-Sichos 5704, p. 91)

So the Haggadah teaches us: “Go out and learn,”
If you want to learn and be open to new ideas you first
need to “go out” of your limited viewpoint of life. Cast
away your preconceptions and you will find that your
mind becomes greatly enriched.
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24 DMAN !J?Q 1‘7’9&51 — Even if we were all men
of wisdom, elc.

At first glance, this statement is hard to compre-
hend. The requirement to discuss the Exodus on the
night of the 15th of Nissan is a Biblical commandment,
so why would one imagine that scholars would be
exempt? Even if they know the story already, Biblical
law requires them to relate it verbally on that night.

Most of us are willing, at some point or another, to
engage in behavior that violates our beliefs and con-
victions. This weakness, of course, is the cause of all
sinful behavior, We icnow what the upright and moral
thing is, but doing it is another story. The Sages
referred to this general phenomenon of cognitive dis-
sonance as “Egypt,” Mitzrayim, since it represents a
constriction {maytzar) or blockage between the mind
{what we ought to do) and the heart (what we are
excited and motivated to do).

How do we “leave Egypt” and ensure a consistency
between mind and heart? Perhaps the answer is to
have a crystal-clear understanding of our principles.
Maybe our hearts sway from what is right because we
do not fully appreciate twhy it is right?

In response, the Haggadah says: “Even if we
were all men of wisdom, people of understanding,
and knowledgeable in the Torah, we would still be
obligated to tell the story of the Exodus from Egypt.”
Even if our minds appreciated the ethics of the Torah
perfectly, a certain blockage (maytzar) between the
mind and heart would remain. Even if we were so
wise that we were careful never to sin, our Mitzvos
would still be somewhat half-hearted, because under-
standing does not necessarily engender excitement.

The only way to truly “leave Egypt,” to bridge
the chasm between mind and heart, is through a
suprarational commitment to the Torah. So long as

observance is contingent on our own intellectual

appreciation of Judaism, only so much enthusiasm

will percolate through into the heart. But when we act

out of dedication to a Higher Authority, then our pas-
sion to do the right thing will be insatiable.

(Based on Sichah of 2nd night of Pesach 5721;

Ma’amar s.v. Kimay Tzayscha 5719)

The Historical ﬂ{aggac{aﬁ
R’ Nachman Cohen

The Ten Plagues

Tanna'im divide the plagues into groupings. An anonymous tanna separates the plagues into pairs:

® © © o o

R. Yehuda divides the plagues into triplets:

Blood, frogs, and lice
Wild beasts, plague, and boils

Hail, locusts, darkness, and first-born

Why divide the makkot?

Two makkot were performed through 71pIr 1 (mighty hand).
Two makkot through 11 y171 (outstretched arm).

Two makkot were performed through 9172 X7 (awe).

T'wo makkot were performed through MM (signs).

Two makkot were performed through oo (wonders).

0 Yoy 01
JRw 13T ATy

JIT122 Non L AWIRTANNK A

What is the point of grouping the makkot at all, and what is the difference in the vantage points of the

tanna'im which impels each tanna to insist on his division?

The identity of the anonymous tanna who disagrees with R. Yehuda is not revealed in the Haggada. |
suspect it is R. Nechemia. To begin with, R. Ychuda and R. Nechemia, both of whom are among the
seven disciples of R. Akiva whom he cultivated after the loss of his 24,000 students, argue in aggadic

matters more than two hundred times. (It is interesting to note that while the other seven disciples — R.
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The Historical ?fagga&faﬁ
R’ Nachman Cohen

Asher Ge'alanu: You have redeemed us
and You have redeemed our parents

he order of praise is puzzling. It should have first said "You have redeemed our parents" and

then "You have redeemed us." The same enigma arises with regard to the first blessing of

Shemonch Esreh where we first say "HaShem is our God" and thereafter we say "and [He

was] the God of our forefathers.”

Chazal intentionally chose this order in their formulation to emphasize to us our importance. While we
owe our being chosen to perform the avoda to our forebears, today we, and not our parents, are the

only ones who have the ability to choose to worship HaShem and further His purposes.

This is also the reason that "You redeemed us" precedes "You redeemed our fathers.” The redemption of

our forefathers is of theoretical significance. Our redemption is of current importance.

The berakha thus goes beyond the ma'amar which mandates that one must say "even we were redeemed

from Egypt." The berakha underscores that at present our redemption takes precedence over that of our

forefathers.

Shirat Miriam ‘J-[aggaafaﬁ
R’ Yosgf Zvi Rimon

“Hillel... would combine matzah and maror
ina sandwich and eat them together.” Before
acting as Hillel did, wrapping matzah and maror
together, we first ate them separately. Why? Matzah
symbolizes freedom while maror symbolizes
slavery. We reflect separately on the greatness of
freedom and the troubles of slavery, and only then
can we try to combine the two ideas, wrapping
matzah and maror together.

Freedom and slavery together brought us to
our redemption. We gained certain characteristics
because we had been slaves. Slavery in its essence
is of course something terrible. However, through
our slavery, we received the strength to accept
authority and to be obedient. This is an important
quality to have in our struggle against our passions
and Jowest urges. A person must know how to
accept the authority of wisdom and knowledge,
and how to suppress his animalistic urges. The
power of slavery and the acceptance of authority is
only useful to a person if he combines them with
the feeling of freedom and liberty, as symbolized in

wrapping matzah and maror together.

This principle was clarified by Rav Avraham
Yitzchak Kook (Olat Re'iyah on the haggadah,
Korech, p. 49):

The highest form of freedom, whose glory

and beauty is only revealed by wearing the

crown of uplifitng slavery... Therefore, the
fullest manifestation of freedom comes when

it is bound together with (lit.: sandwiched

with) slavery, for this will enable the person

to elicit the self-control befitting a truly free

person - controlling the greatest of forces,

freedom.

Freedom is important, but it can be a gift or
a curse. One must know how to live as a free
person. A person who is free of all constraints, and
who can do whatever he wants, is not a truly free
person. A free person is one who can do whatever
he wants to, but does only that which his pure
soul instructs him to do. A free person is one who
knows how to control his freedom.

There is terrible slavery, but there is also “uplifting
slavery” The latter refers to using the strengths of
one’s body to further the development of one’s
soul (see what I wrote on this on pages 453 and
459). The aim of the uplifting slavery is to enable
the person to control all his powers and to channel
them into the proper path, and primarily to control
the greatest of forces - the force of freedom itself!
One who is unable to control these powers, who
gives free rein to every desire and every feeling, is
not a free person but is enslaved by his desires and
passions.

Slavery by itself is terrible, and that is why
we do not lean when we eat maror. However,
when slavery is united with the characteristics of
freedom, when it complements the freedom of the
person, it becomes lofty, and that is why we lean for
korech. This is the path of true freedom - freedom
and liberation while exercising self-control based
on an uplifting servitude.
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Slavery - the obligation of the free person!

We have explained, based on the words of Rav
Avraham Yitzchak Kook, that slavery is needed
for us to know how to control our freedom in order
to be transformed into servants of God.

Rav Yosef Dov Soloveitchik (Festival of
Freedom, pp. 133-134) explains the meaning of
slavery in a different way:

The experience of Egyptian servitude

underlies the very morality of the Jew... The

fact that in Egypt the Jews were exposed

to all kinds of chicanery and humiliation...

engendered in the Jewish people sensitivity

and tenderness toward their fellow man...

Without the experience of slavery, we would

have remained unexposed to suffering,

emotionally vulgar and insensitive... Thus,
only in Egypt could the Jews become an am

[nation] and a goy gadol [great people]... This

was necessary not only in order to develop

rahmanus [merciful compassion]. The Jews

had to see and experience evil, tyranny,

Seder plate, 1992, china, artist: Ella Weizman
The Wolfson Museum, Hechal Shlomo

ruthlessness—for one cannot hate Satan

unless one knows him well and has dealt

with him... In pain and despair, we have
attained greatness and nationhood. “Like the
rose among thorns, so is my beloved among

the maidens” (Song of Songs 2:2).

Only when a person is confronted by slavery,
when he feels what evil truly is, is he able to
understand and truly hate evil. Joseph had to be
sold to Potiphar in order to recognize human
cruelty. Had Jacob and his sons stayed in the Land
of Canaan, they and their descendants would not
have developed their sensitivity to honesty and
fairness. Had we not felt the yoke of slavery, we
would not have understood the demand not to
afflict the stranger (Rav Soloveitchik, ibid.).

“He became there a nation” (Deuteronomy
26:5). In Egypt, Israel became a nation, a people.
The ability to be transformed from a family into
a nation, and to bear all the complexities and
struggles of being a nation, requires the ability to
recognize the bad and difficult parts of life. One
who has never left his protected and safe home and
has not seen suffering and pain around him, cannot
be a leader. The Nation of Israel was required to
become “a kingdom of princes and a holy nation”
(Exodus 19:6) and to serve as a light to the nations
(Isaiah 42:6), and, therefore, it was necessary for it
to experience the slavery of Egypt, to see and to feel
what suffering is and what evil is.

It was this slavery that enabled the Nation of
Israel to be a truly free nation: a nation that is able
to feel the problems of others, that is merciful,
that detests evil and desires to connect with the
good. We can all learn from the slavery of our
forefathers, though we have been blessed by God
with comfortable and safe lives, to strive to live a
life of meaning in which we are conscious of the
suffering of others. .
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An Exalteed vaening ﬂ-(aggac{aﬁ
R Yosef Dov Soloveitchik

*y17 ©i» 0237in The Torah sets out to teach man how to act. There are two
alternatives: either to act like Ahasuerus, or to act the way one would in the
presence of God. When one drinks wine in the latter case, the nervous system
is stimulated, the sensitivity enhanced, emotions aroused but disciplined. There
is a longing for something beautiful and fascinating. Man is under emotional

pressure; he wants to release tension. He sings a song to the Almighty: “We

do not sanctify except over wine” (Pesahim 107a). What does a Jew do on
Passover night when he fills his fourth cup? Does he engage in idle, coarse
talk? No. He recites the Hallel.

Yisa Beracha ﬂ-[aggaafaﬁ
R’ ffyasﬁiv

It is hard to praise Hashem
when seeing the wicked

pih

1772 179p»Y L on xepy DR TRW” iy o '7';?3}3 ’;9'?
TRYY NPYIED N0 19 17 DiviD YAWRW DIWH .y vy onps)
PRI L vp wnge whwrm) DURY NIPYEY NI N2 WITRD
@y mp wngs) M 3 mwn chann g 7wk XY S

A0 50 x'pa MRY) 7YDRN YOW” wibh omik b

JoUr nTpay R0 OYY TR eon amx wm NI IR
UIGWY AN ey vy XIRIDTIRT XY Ra2 vnan
"W oonpspa X Ty 7ENbYR” ey XY I Wy nhu
Y VYR PIRG R DRYD W i@y oo WY 0YY
SANPPR T DY WL U373 0PN
10 DYV DVYNIY TR YW v xp prime) TRRY TV
D B7WT 1 N8 TN phoor oY oYY TR nYivg ax
AT 0D COPRYTY R DLIm DYTIAN DRI DYYY

MRRYIY 121 Y21 T X1f20n nnbyynaa Un 0yY) md nwnny
MR 927 RIRY vy vAnPhn iy RN R nuiv o
npoim nPin oYY nopwa "2 ,i%Pav 9 niving Aaxinb b

T NWIND PYR TYom) mRD 30 ppvn yayn Yhon ny

TOPRYY MRY N3 PRY LD 70D DR w7 by T Dgd
som iy nopee L aanh

P1,7DPR TIY DY PIRG T RYD WY WK 1,13 %Y
Shan RN I p1 M B DOBY OTRYD 83 TR P82

Boca Raton Synagogue - Page #11




