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3. Rav Yosef Zvi Rimon
Hagaddah
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"The Source of the Ilawndah )
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This section is found between that of "Rabbi
Elazar ben Azaryah” and that ot “the Four Sons.” It
only appears in some of the ancient haggadot, such

as that of Rav Amram Gaon. It is possible that

d Food for Th )u"l_t}ﬁ‘

The main element of the story - to be
thankful!

Whatis the aim of telling the story of the Exodus
from Egypt?.Rav Yosef Dov Soloveitchik (Shiurim
LeZecher Abba Mari, Vol.

explains that our primary duty on the seder night is

1, new edition, p. 14)

to have the story motivate us to thank God:

The duty of remembering does not impose
on a person an obligation to recite praise
and thanks, whereas the commandment
to tell the story obligates one not only to
relate the wonders and miracles that God
did for us, but also to praise and thank
Him, “Therefore, it is our duty to thank,
praise, hail, glorify, exalt, honor, bless..
and that is the basis for the obligation of
hallel on Pesach night.

We begin maggid with Mah Nishtanah, which

292

is God, blessed be He! Blessed is He who gave
the Torah to His people Israel, blessed be He!

this section is an introduction to the Four Sons
(although it does not appear in the ancient sources
of the Four Sons, such as the Mechilta, Parashat Bo,
Parashah 18, and the Jerusalem Talmud 10:4), or
it might be the concluding section of the previous

one.

is meant to excite the children - and us as well
- to make a change, and to change ourselves.
Afterwards, we tell the story of the Exodus from
Egypt (according to Shmuel’s view in the Talmud):
“We were slaves to Pharaoh in Egypt, and the Lord,
our God, took us out from there” We then explain
the dimensions of the obligation: who is obligated
{everyone, including Torah scholars), how much one
must say (“everyone who discusses the Exodus from
Egypt at length is praiseworthy™), and we also tell
of the Sages who spent the seder night together and
spoke about the Exodus from Egypt the entire night.

Now, thetime has come to thank God: “Blessed
is God, blessed be He! Blessed is He who gave the
‘Torah to His people Israel, blessed be He!”

This is the first stage in the structure of the story
of the Exodus from Egypt and our expression of
thanks. Over the course of the haggadah, this cycle

will repeat itselt three times, as we will see below

(see, the chapter on the structure of the haggadah,
p. 28).
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There are many dimensions to the redemption. If but one
dimension is_missing, the redemption s incomplete_and this
means that we might have o return to exile, Every division, every
narrowing spells exile; every encompassing (hakdfilalalt) points
to redemption.

Certainly the most dangerous division is that between par-
ents and children. This is the epitome of exile: “Woe to children
who have wandered from their Father's table.™ Contrariwise,
there can be no more joyvous expression of redemption than the
“return of the hearts of the parents to the children and the hearts
of the children to their parents,”™

The height of Israel's sanctity is its pedigree, one organic
Bl A e M ) e , 4. Rav Avraham
unity that comprises its entire population from its origin through-

out the generations. They are all true seed, holy seed, fathers and thZCﬁaE ‘JCOOE

sons. Woe to whoever would attempt to drive a wedge between ;

the generations. He will not succeed in dividing them but only in 15" Cﬁ!gfmgﬁi (:,f

forfeiting his soul! The division between parents and children is

the essence of exile and dispersion. Elsmef
I

Therefore the redemption from Egypt, which is the root of all

=73

redemprions—just as the exile of Egypt is the root of all exiles™—
begins with the bonding of childeen to their father's hiouse. Just
as they arrived in Egypt together—"a man and his houschold™
at the time of the departure from Egypt, sons were reunited with
fathers, They did not lose the connection to their parents. Every
difficult existential question was brought o their parents: “If o THE

=50

vour child shall ask you tomorrow, "What is this?™ With bated . V' /{ )N -
breath they will await the response and take in every holy sylis- AG
ble. Even the wicked son defers to his elders, albeit with liretspeh. ADAH
The point is, he awaits his father's response, This is the explans-
tion 1o i conundrum '
Alter the Torah states the question of the wicked son="Tt will f
be when you enter the land and your sons will say to you, "What ? /
is this work to you?""—the Torah continues, “The people
bowed.™ RaSHI explains that their bowing was an expression of N |
joy at hearing the tiding of the land and that they would have chil- E |
dren in Erets Isracl.'™ Itis difficult to comprehend how the peo- J
ple could bow in rejoicing at the question of the wicked son. Is [ [
the tiding that there will be born to them wicked sons cause for /
rejoicing? The answer is that despite their impudence, these dis- '
tant sons still have the decency to pose a question 1o their elders. f
They spread out before them their confusion: they seck balm for
their ailing souls.™

If in the “footsteps of Messiah” before the appearance of the
light of redemption, closed hearts and dim eves seek o break this
filial connection—="a son reviles his father; a daughter rises up
against her mother™“~boasting that they will destrov the entire
order, they do not realize that they are merely “regurgitating” the
non-Jewish culture. They are attempting to find favor in the eves
of nations who could care less for them. The more they reject their
patrimony, the more the nations will stomp on them. These alien-
ated Jewish children must overcome their emotions and return (o
their parents “whose honor is compared o the honor of God.™™

Let them seek Torah and knowledge from the mouths of their
clders. The parents too must rise to the occasion. They must be
imbued with a divine fire if their words are 10 penetrate the
depths of their children.

(Rabbi Jacob Moses Harlap,
Mei Marom IV [Haggadal shel Pesalt], pp. 26-28)
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NECHAMA: ON TAXI DRIVEKRS,
TEACHERS AND STUDENTS

Nechama was fond of recounting stories in which she learned things from unex-
pected sources. These stories often took place in buses or taxis. Wich regard to the
verse "33 n7am”, “And you shall teach it to your child...”" Nechama recounted
the following conversarion that she had with a raxi driver as she was grading
papers in the back of the taxi:

bRIVER: You are a teacher (“morah’), aven't you? Once upon a time, reacher was
called a“melamed.” What is the difference between the two?

nEcHAMA: Nothing, they are the same.

priver: No, there is a difference. I'll show you. Is whiskey good for you?
NECHAMA: No.

privir: Do you drink whiskey?

nNECHAMA: No.

praver: If not, how do you know that it isn't good for you? I'll rell you how. If you
sit in a bar and warch a respectable person when he begins to drink, and observe
his behavior after several drinks, you understand that drinking whiskey is not
good for you. That man becomes a “melamed.” That is why the verse in Tehillim
119:99 that states “from all of my ceachers have | learned” reads“ nYown »a2n 01"
and not *n?3wn M Pon.

Nechama recounted this story to illustrate to teachers and parents the importance

of children not only learning from formal instruction, buc also from personal

example and life experiences.
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‘The central section of the Maggid por-

tion of the Haggadah consists of a study

ot Devarim 26:5-8. This text was recited
by farmers who broughe their firse fruics
(Bikksrim) vo the Temple in Jerusalem.

Several reasons have been suggested for

the observance of this mitzvah and the
recitation of this text:

GUIDE FOR THE PERPLEXED
3): The reading of the Bikkurim
text fosters the quality of humility. For

(SEC.

he lifts a basket (of the first fruits) on
his shoulders and recognizes the kindness
and goodness of God, in order to teach
man thart it is necessary in the service of
God to recall experiences of suffering and
distress in a later prrind of prosperity.

( apanrsaner:) In order that he should
subduc his passion—for the first fruits
are dear to him...and he is therefore com-
manded to subduc his passion and not

eat it, but rather he should give it to the
Temple (i.c., the priests).

(AKEIDAT Y1TZCHAK) Because the essence
of accepring Divine sovereignty is that
a person should recognize that all good

comes from Him, and that the person’s
own strength and effortare not in any way
responsible for his accomplishments....
For in truth the bringing of the first fruirs
and other offerings teaches the Lordship

of God.

Questions

_~
1) Explain the educational goals behind
the various reasons given for the first

fruits ceremony.

2) Which of these explanartions best

connects the Bikkurim ceremony to the

Pesach Seder?

Suggested Answers
1) Rambam, Abarbanel and  Akeidat
Yitzehak all claim that the purpose of
the Bikkurim ceremony is to improve
the personal character of the individual.
According to Abarbanel, it is to teach self-
control. According to Rambam and Akei-
dat Yitzchak, it is to teach humility. In the
formulation of Akeidat Yitzehak, it shows
thar all achicvement does not come from
human strength, but rather from God.
According to Rambam’s formulation, it 1s
achieved by remembering previous expe-
riences of suffering and distress.

2) The Rambam's explanation relates
directly to the Pesach Seder. At the Seder,
we recall the bitterness of the Egyptian

bondage in order to better understand our
freedom and its responsibilities. In a later
portion of the Rambam’s discussion of
Bikkurin:, he mentions other command-
ments that parallel this process including
“and you shall remember that you were
slaves in the land of Egypt” and"in order
that you shall rell it to your children,
both of which relate to the Seder.
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In this beracha we first make reference to our redemption and then to that of our
ancestors. In the paragraphs preceding Hallel we say

A7 wmaks oo ey m7..550 mmnY oann umx aat
mentioning our forefathers first and then our present generation. Throughout the
entire Haggadah we emphasize the drama that God orchestrated. We begin with
the perspective of what happened to our ancestors. The challenge is to recognize
that geulat Mitzrayim has relevance to our lives as well. When an individual
understands that and bursts into song, Twan 7w vk mxs - the Hallel which
I am saying is, indeed, new (wwan) because it offers praise to God for my geula
this year. Having recited the Hallel and fully recreated the experience of yetziat
Mitzrayim for ourselves, we now have the right to say 19x2 7wr and then nx Sxn
wnax. Until we reach that point we must first acknowledge the redemption of
our ancestors. Yet once we have recited the Hallel and experienced redemption
on a personal level, we have the right to acknowledge our own redemption and

then that of our ancestors.
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‘Rav Yosef Zvi Rimon
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Rav, Alon Shvut

Afikoman and returning to the internal self

Rav Avraham Yitzchak Kook (in Olat Re'iyah
on the haggadah, p. 50) explains that afikoman
expresses the tzafun - the hidden aspect of man
and life. The concealed tells us a great deal, for the
more something is on a high spiritual level, the
deeper and more concealed is its spirituality. The
internal significance of afikoman is learned from
the fact that one eats it when he is full, as emerges
from Rav Kook’s words:

Afikoman is eaten when one is full, as an

aim in itself, and not as a necessity for

maintaining one's worldly existence. From
that perspective, it is appropriate for the
deepest (tzafun) feelings of the soul.

Generally, a person eats in order to be full, and
food is only a means. Afikoman, on the other hand,
is eaten when a person is already full. and from this
it follows that afikoman is an aim in itself.

We saw above ("Why do we eat matzot on
Pesach?” p. 241) the explanation of Maharal
regarding thesignificance of eating matzah. Matzah,
on the one hand, expresses servitude and difficulty
- the “bread of affliction” - but, on the other hand,
we saw that matzah also has characteristics that
teach us about freedom and improvement.

Muaharal explains that this is not a contradiction.
Matzah is indeed the “bread of affliction,” but only
because it is that which expresses true freedom.
Matzah expresses the pure interior of the person,
without any additions or external trappings.

We strive to live according 1o our true interior,

based on our Divine nature and the pure soul that

God placed inside us. When the Nation of Israel
reaches such a stage, and lives accordingly, our
redemption will come.

Therefore, we were commanded to eat matzah
before we left Egypt, for matzah was part of the
redemption. According to this, cating matzah is
not only a “reminder” of the historical event of
the redemption from Egypt, but is the very reason
for the redemption! Matzah expresses the level
that the Nation of Israel attained by casting off all
external influences, and that brought about our

redemption.

By eating matzah on the seder night we are
attempting to again reach this level, that our
actions should reflect the truth of our internal
self. The seder night is a process of redemption
for us as well: at the beginning of the seder we eat
matzah that expresses and displays our inner soul,
but we cat it when we are hungry. What is mixed
in here is also our desire to eat. After we have gone
through the entire process of the seder night, with
all its symbols and customs, we are now able to eat
this matzah with pure intentions - without any real
appetite and without any motives other than to
fulfill the commandment. The eating of afikoman
will reveal to ourselves what we have accomplished
on thesedernight, and what we strive for throughout
the year. This is a life of freedom and liberation, a
life of holy faith in our independence, without any

external influences.
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'The holy pleasure

It appears that one can add further depth to the
significance of eating aftkoman when one is full,
beyond what was said above (this is apparent from
what Rav Avraham Yitzchak Kook said in his
commentary on the haggadah regarding yachatz
- breaking the middle matzah - and also what I
heard from my father-in-law and teacher, Rav
Blumenzweig).

As far as Jewish Law is concerned, we are
supposed to eat the afikoman when we are already
full, but not when we are overly full, not to eat
in a way that is gluttonous, which is abhorrent.
Afikoman must be eaten when there is no physical
need to eat, but while we are still able to have a
little pleasure from eating it.

At first glance it would appear that enjoyment
is something that serves no practical purpose in
this world, apart from making life more pleasant.

However, God did not create the world without
any rhyme or reason. Therefore, there is cause to
investigate the spiritual significance of enjoyment
through studying the laws of eating afikoman.

Enjoyment is a tool in serving God. The
enjoyment a person experiences from engaging in a
particular action indicates that the act is connected
to his inner essence. In a certain sense, it can be said
that enjoyment teaches about the inner essence of
the act as well as the person's deep connection to it
The sense of enjoyment must then bring a person
to ponder the significance of this connection,
and this should lead him to consider how he can
use this bond to serve his Creator. Through this
enjoyment a person can reach great heights in
his service of God, while still maintaining a deep
and meaningful connection to reality, revealing its
inner Divine spark.

However, in general, in this world it is difficult
to implement this, as pleasure becomes a goal in
itsell. Therefore, the rabbis of the nussar (ethical
teaching) movement advised people to limit their
pleasures. On the seder night, however, after we have
passed through the entire process of redemption
and liberation from any external barriers, we take
pleasure in cating afikoman. Now we are already
capable of enjoying this pleasure in purity, without
any lusts or cravings, and to transform this pleasure

to something essential and significant in our service
af ad
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One only kid

That we end one of Judaism’s most sacred rituals with a children’s song tells us much about what
sustaned Judaism as a faith for longer, under more arduous Circumstances, than any other heritage in the
West, The Jewish love of children means that Jews Took forward to the future even more than we look back
10 the past. Just as we began the seder with the questions of a child, so we Conclude it with & nursery rhyme,
reminding ourseives that what custains a faith is not strength of power, but its ability to Inspire SUCCESSIVE
generations of children to add their voices to our people’s send

The song itself, disarming i 1S simplicity, teaches the great vuth of lewish hope. that though many
nations {symbolized by the cat, the dog, and so on) attacked lrael (the ‘kid'), each in turn has vanished into
oblivion. At the end of days God will vanquish the angel of death and inaugurate a world of life and peace.

the 1wo great Jewish loves.

Perhaps, too, there is deeper symbolism. The kid eaten by the cat reminds us of the story of Joseph, soid
into slavery. His brothers then slaughtered a kid, dipped Joseph's coat in its blood, and showed it to thes
father to persuade him that Joseph had been kilied by a wild animal. Cutwardly, Jacob accepted their story.
However, the Torah says that ‘he refused to be comfortad’, Jewish law states that there is a limit to the period
of mourning. Why then did Jacob say that he would never be comforted? A profound rabbinic commentary
explains that there is a time limit to mourning only when one is sure that someone has died. Jacob, however,
never gave up believing that there was a chance, however slim, that Joseph was still alive. His refusal to be
comforted was a refusal to give up hope, and in the end it was justified. Joseph was still alive, and he and his
fathor were eventually reunited,

Chad Gadya expressas the Jewsh refusa! o give up hope. Though history is full of man’s inhumanity 10
man - dog bites cat, stick hits dog - that is not the final verse. The Haggadah ends with the death of death in
eternal lile, a fitting end for the story of a people dedicated to Moses' great command, ‘Choose life’,

10




