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1. Sacks When Pesach falls on Shabbat
The two forms of holiness ~ Shabbat and festivals — are different. Shabbat represents creation. The festivals
Haggadah represent redemption. Shabbat i about the presence of God in nature. The festivals are about the presence of
God in history. Accordingly Shabbat was declared holy by Geod Himself at the m!@lnataoﬂ of CI'EE_ﬁ-IOH. God
Chief Rabbi Lord ‘pjessed the seventh day and dedred it holy.' The festivals, by contrast, are sancified by the Jewish people
through their determination of the calendar - just as redemption takes place in history when we ar:t‘in .
Jonathan Sacks partnership with God. Thus on Shabbat we end the kiddush by saying Mekadesh ha-Shabhat, meaning that it

is God who sanctifies Shabbat; but on festivals we say Mekadesh Yisrael veha-zemanim, meaning, ‘God

hedlness ‘from below to above'.

sanctifies lsrael, and Israsl in turn sanctifies time.” Shabbat is holiness “from above to below’. The festivals are

When Yom Tov falls on Shabbat, Shabbat takes priority. This is because the sanctity of Shabbat is of @
higher order. Its prohibitions are more extensive and the penalties for breaking them are more severe. It ko,
though, exemplifies the general rule in Judaism that When 3 frequent obligation coincides with a rare one, the
more frequent one takes precedence.’ This is in itself an exprassion of Jewish values. In many fa@s. 8m0f
holiness and spirituality belongs to moments that are rare, unusual, exceptional. In Judaism what is holy Is the
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3. The Historical Haggada

R. Nachman Cohen

This wording is unusual for Rabbinic writings.
Conventionally when an initial number of
categories is mentioned, the classifications are
rattled off immediately without saying “one is .
one 18 .." For example, at the beginning of
Tractate Bava Kamma we are taught: “There
are four categories of torts: the ox, the pit, human
beings, and fire.” Why, then, in the Haggada is
cach category preceded by “ome is”? Parents
know the answer all to well.

Children are different. Each has ‘a distinct

personality, disposition and outlook. Each has
individual needs. A sensitive parent must relate
differently to each child. The expression “one is”
underscores that a parent must minister to each

child in a unique fashion.

In a certain sense this is easy. The real challenge
comes about in situations where one's entive
family is gathered together, such as at a Seder
table or a Shabbat meal, and each sibling vies for
the parents’ attention and approval while sibling
rivalry is on full display.

4. Ha’'Shir V'Hashevach
R. Zalman Sorotzkin
(1881-1966)
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on R Yitzhak Arama, the author of ‘Akedat Yitzhak, offers a new de‘ﬁf)iﬁon
of the tam and presents the Haggadah's third son ina new.hght. For. while the
Jerusalem Talmud clearly declares the Tam to be one who is faulted intellectu-
ally, calling him a fipesh or fool, ‘Akedat Yitzhak maintains that h_e is not typed
intellectually but religiously and ethically. The tam is the opposite, not of the

hakham, but of the rasha’ That tam is a complimentary word is seen from the
Tact that Father Jacob was called tam — Yaakov ish tam (Genesis 25:27) —»»an%
that the Talmud’s term for an animal that is benevolent rather than danger
and murderous is shor tam, The tam, then, is not the Simple Son or Fo
Son, but the Wholesome Son, the pious and good and obedient one. The
is simple — and what noble a virtue is simplicity! s
The tam may very well be as wise as or wiser than the hakharm, butheh%%
no desire to display his learning before others by asking impressive questions,
He is a person without pretenses who doesnmwwhisktmdumrsche]mﬁi%
on his sleeve. And herein, indeed, lies his superiority over the hakham! Thy
ultimate test of both humanity and Jewishness, and the essential guarantet
of their survival, lies not in ideal thinking, but in real living, The author of
Or ha-Hayyim, who lived during the expulsion from Spain, writes that whe'
Jews were put to the test of choosing between kissing the cross or enduring
exile and even death, the sophisticated philosophizers embraced Christianity
nndapmﬁmwhﬂe&emmofmmmdwmmdchﬂdrmwmﬂ%
unsophisticated and unlearned, but who loved God and lived Judaism simply,
dared o risk death and exile. He thus confirms the importance of a total view
of Jewish living, The tam values the wholeness of personality, the integration of
all experience into a simple Jove of and submission to God. He is unimpressed:
bymﬂwmalacmbaﬁmmpféemhsﬁtowrmmd,fziﬁamphﬂemphﬁf
dedication over dialectics, love over learning. a8
Science reigns supreme in our society. Knowledge is universally ackﬂmt;%
edgeduthMaMajﬁbaMmmmantMasmmtﬁ%
world of international relations. Yet when the mind and its achievements are
so stressed that all else is excluded, that a person is considered a machine
whose loves and hates and fears and passions and aspirations are trivial —
then we have outsmarted ourselves. Then humanity is in eclipse; and the
individual becomes  freak child who has an abnormally large head and under-
sized body and heart. Let us not forget that it was Solomon, the westaié

all men, the hakham mi-kol ish, who taught: “al tithakam yoter, do not be
overwisel” 2

The tasm, in his way of temimat, is not one whit less intellectually competent ©
than the sophisticated hakham. Let us emphasize this again and again. The
tam, as the full Jew, is fully cognizant of the value of wisdom and possesses
learning in abundance. But he insists upon integrating learning into the total-
ity of a responsive, religious, reverent personality. The fam declares: “be not
overwise” Religion, especially Judaism, cannot be grasped only by reading and
debating, although that is necessary for any intelligent personfgm in the
final analysis, be tasted and tried. Instead of being a hakham and seeking proof
of God’s existence, we should be a tam - and offer proof, in ourselves and our
daily conduct, of the existence of a mentsh, a human being, a Jew with a heart
and a soul.

Earlier in the Haggadah we recited “va-afilu kullanu hakhamim, even if we
all be wise and experienced and understanding and learned in Torah,” yet we
must engage in the comparatively simple and naive recitation of the Haggadab's
story. For all of it is the answer to the tam’s simple question. It is the teaching
that God took us out of Egypt with a strong hand; and that we today too must
feel gripped by His presence, knowing that God is a good Father whose pow-
erful hand grasps ours and leads us safely through the hills and vales of life,
avoiding all the traps and snares, and into the ge'ullah shelemah, the complete
and final redemption of all Israel; and through Israel — all the world.

5. The Royal Table
Rabbi Dr. Norman

Lamm
Chancellor of

Yeshiva University
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6. Sacks Haggadah

Chief Rabbi Lord

Jonathan Sacks
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The Rav observed that Lavan sought the total assimilation of Bnai Yaakov.
Virtually all commentators find it difficult to identify the source which indicates
that Lavan attempted to eradicate everything. The Gaon of Vilna says that indeed,
there is no explicit source. But that precisely is the point. There are times when
our enemies fully announce their intent to eradicate the Jewish people. At other
times they contemplate the idea without publicly stating their intentions. The
Mnﬁghw,themm;msmmnﬁwm;ismmoﬁheirintmﬁonsmd
destroys them as well. Proof of this idea is Lavan, whose intention to destroy is
undocumented, but the Holy One, blessed be He, saves us.

Rased on comments the Ravmade on Parshat Vayetze, we can identify a textual
smmtomppon;beaaalﬂaggadah’swnmﬁmme%mhmmaﬂshﬂ
qu2)

8. Va'Yaged Yosef

Rabbi JB
Soloveitchik

By student R. Yosef
| Adler
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Yaakov has noticed that his father-in-law, Lavan, is no longer pleased with
m.@awmmmmdmmmmmmmddm?uﬁng
up his entire family, Yaakov leaves suddenly without saying goodbye to his
father-in-law. Lavan overtakes Yaakov, complaining that he did not even have
the opportunity to bid farewell to his children and grandchildren. The critical
verses (44-54) follow:
KT K Dra e e ann
“Let us make a covenant.” There are two different types of covenants. One
indkm:hatthetwparﬁeswﬂ}pmeammmongmhaahmddesﬁny,wﬂ
pledge to help one another . There will be interaction between their respective
cultures and there is no hesitancy to intermarry with one another. However,
there is a different type of covenant where the two parties have no interest in
pursuing a common path. The agreement consists exclusively in respecting ing each
other's independence, a non-aggression pact.” I will not attack you and you will
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of Lavan (see Ramban) to gather stones. For Yaakov, the symbol o&‘ﬁm covenant
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Avraham in his early age was an idolator just as Nachor was. it is this god,
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o Yaakov that Lavan's understanding of the covenant should dominate,

convincing :
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the Jewish people. Therefore: 3 ni Mpy? wpa B7.

9. R. Shlomo Zalman
Auerbach
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11. R. Shlomo
Carlebach

(1925-1994)

VIN PY T2 DTN We will thank You with a new song

My beautiful friends, we're still singing old melodies. Everything is old,
Yiddishkeit is old — not real Yiddishkeit, but Yiddishkeit the way we're doing
it and teaching it. Shabbos is old. Whatever we think of Yerushalayim, or of
each other, is old. My deepest prayer in the name of all of us is v'sham
nashir shir chadash, Master of the world, put a new song into our hearts!

You know, my friends, I've walked the streets of Yerushalayim, Tel Aviv,

Haifa, Beer Sheva. I look at the young people, and you know what they
need? A shir chadash, a new song to sing. I walk in the streets of New York,
of Paris, of Rome, of Stockholm, and I see the eyes of the people. You know
what they're crying for? A shir chadash.

A new song comes only from the Holy City — v’sham nashir, from there
we’ll sing. One day the whole world will learn from us to sing a new song:
a song without hatred, a song with just love.
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