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HANIZAKIN
whenever he went there for an audience with the emperor.'®

The narrative is continued:

19 % 71 —~ One of these three rich men said to [the Rabbis],
M) s b ke xax — “I will sustain [the people] with
- wheat and barley.” 1% "y M — And another one said to
the Rabbis], xmwm xmbn1ar xyamms — 1 will supply them
with wine, salt and 0il.” w1 %M — And another one said
to [the Rabbis], w72 — T will supply them with wood.”
'2¥71Y 1127 1301 — The Rabbis gave special praise to the one
who promised wood. His pledge was the most generous, inasmuch
as wood is required in greater quantity than other staples, as
borne out by the following:  mynwb "o my *ropx by Ry a1y
Rav Chisda entrusted all his keys to his attendant, =3
Py — except for [the key] to his storehouse of wood. nERT
X16n 37 — For Rav Chisda said:  »3%2x pnw 1 vwmy xabax
2¥7 — To bake a storehouse full of wheat into bread requires
sixty storehouses of wood.

KDY M DTy 1Y 3 mn ~ [These three men] had enough
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some barley flour.” 13IMR ‘:3:5'»3:5 — By the time he went, [the
barley flour] had been sold. TR RIkow ROOY Mg ~
Although she was not wearing her shoes, she said: MK prevx
Samb vym Ramawy ox — “I will go out and see whether I can
find anything to eat.” TR RYI23 XB19 A 2k — Some
animal dung stuck to her foot, she hecame nauseated and died.
R3I 12 1Y 1371 A%y "I — Rabban Yochanan ben Zakkaj
recited the following verse about her: TR 3V 2 15,
97703 TR KY — The delicate and pampered [woman]
amongst you, who never ventured fo set the sole of her foot upon
the ground. ™
An alternative version of the cause of Martha's death:

TIRTRIK ~ Some sayr  nbax priy VT N33 — She ate the
dried figs of R’ Tzadok, nnm XpumR) — became nauseated

NA-died

a-aetr

The reference to R’ Tzadok is explained:
RIPWNI AW PYRIX 31 P11y 07 — For R’ Tzadok fasted for
forty years w1 39m% X571 — so that Jerusalem should
not be destroyed.®  vpm bk mm iz~ He was so thin that
when he ate anything, RTIIRD NN M ~ it could be seen
from the outside going down his throat, X3 M 2) - When
he nourished himself after concluding his fasts, since he was not
able to consume solids, P13 MY A — they brought him
dried figs; % *1w) 3™ yma — he would suck out their
moisture and then discard them.

The Gemara concludes the story of Martha the daughter of
Boethus:
AYRI K KR M '3 — As [Martha] was dying, bab nnyeR
K2u2 X217 — she took out all her gold and silver My
Rpwa — and threw it into the marketplate. mx - She
said: 9 w3 *xnb 2 — What do I need this for? wnm
22137 — This is a fulfillment of that which is written: ==1=1
mybwr miving — They will throw their silver into the
streets.

The Gemara returns to the central narrative:
TN RIY 13 PO 27T AOAN 92 2ITIT Wa U XY Kax —
Abba Sikra, the head of the baryonei in Jerusalem, was the
son of Rabban Yochanan ben Zakkai's sister.? mb nby —
[Rabban Yochanan ben Zakkai] sent the following message to
him, x31% Rypys xn — “Come to me in secret.” ROR —
[Abba Bikra] came. mb pR — [Rabban Yochanan ben
Zakkai] said tohim, 37373y N Ty — “How long are you
going to act in this way  xypoa xubyy mb bR — and kill
everyone through starvation?”™® mb =g — [Abba Sikra]
said fo him, TayR 'Ry - “What can I do? MY RPNOR KT
" 35w v — M I say anything to [the baryonei ] that is cont-
rary to their agenda, they will kill me!” b <mx - [Rabban
Yochanan ben Zakkai] said to him, PIRIRT TITTZ RMIRR 7 M
— “Find a way for me to get out of the city, TY¥a DT wnx

Rpn7a2 — perhaps there will be a small measure of salvation.”
m% "y — [Abba Sikra] said to him, TP U mpy -

“Make yourself out to be sick,™ 33 M) xuby Yo amiy —

‘1';2 supplies to sustain the residents of Jerusalem for twenty-one
many years. 73 w3 w3 1M — However, there were these
1onby baryonei'*" among [the people]. 1331 1% 1% ~ The Rabbis
»oar had said to [the baryonei ], FIII2 RNPY Tayn pen — “Let
e us go out and make peace with [the Romans].” mypaw xb —
R [The baryonei] would not let them do so. 1Y 11K — They
':‘;n‘; said to [the Rabbis], smwura x37p Ty Py ~ “Let us go
Py out and wage war against [the Romans].” 1137 1Y MR —
e The Rabbis said to them, xnYm xy»now kY — “Tt will not b
sprbs - successful.” MY WM Mianx angr_r’; an;‘gg mp —~ [Thel
Ry : baryonei] arose and burned down those storehouses of wheat,
AR + barley and wood, X352 MM — and there was a famine in the
Dy - city.!
: I:‘;; . The Gemara relates one of the tragic effects of the famine:
m:,:a XM 29w XR PRy manma na Rn7m — Martha the daughter
& pign of Boethus was the wealthiest woman in Jerusalem. Ty
Bt ™7 ) by — She sent out her agent, saying to him,
o ¥78 % 1R b — “Go and bring me some bread made of fine
np8d flour.” 131PR b1 — By the time he went, [the bread made
’:m: ‘_: * of fine flour] had been sold. % R knx — He went back to
J 3;; Martha and told her, 3" Kp93M X3% XD — “There is no
;.’7:7!.: more bread made of fine floar, but there is white bread.”
opn o — Shesaidtohim, 9 1mx 5y — “Go and bring me
3Em some white bread.”  1271% Y1¢7% ~ By the time he went, [the
bglen] white bread] had been sold. 1Y 7mx1 xnx — He went back to
R Martha and told her, x3x x7pwu xpd xpaen — “There is
? f;; no more white bread, but there is coarse bread.” mb TR~
1},’_‘._.'5 She said to him: 5 ynmp 0 ~ “Go and bring me some coarse
P bread.”  1371% %178 ~ By the time he went, [the coarse
SRR bread] had been sold. nY "y xny — He went back to
T Martha and told her, xax »yp7 xmp xoh Xpwn —
Wi “There is no more coarse bread, but there is barley flour.”
Y — She said to him: % nmx 97 — “Go and bring me

53;-:

A
I;:: 26. According to this explanation, “Ben Tzitzis” was his real

"t name. “Hakeses™ was added in recognition of his prestigious position
IR (Roshi).

) 27.>y72, baryoret (from the root =, empty), were empty men, with a
qriza]

propensity to violence; i.e. ruffians (Rashi). [The reference is io the ar-
dently nationalist group whom secular history knows as the Zealots. As
the Gemara relates presently, they advocated the overthrow of Roman
rule through war, and violently resisted any attempts at reconciliation.]
28. The intent of the baryonei was to give the populace no choice but to
go out and fight the Romans.

29. Deuteronomy 28:56. The verse appears in the context of the prophecy

9 phoa

NOTES

that foretells the destruction of Jerusalem and the Temple.

30. He responded to omens of the destruction that were visible forty
years before it actually occurred (Maharsha; see Yoma 39b).

31 Ezekiel T7:19. The verse refers io the impending Destruction of
Jerusalem.

32. Rabban Yochanan ben Zakkai was the leading Rabbinic authority in
Jerusalem at that time.

33. The baryonei did not allow anyone to leave the besieged city. ;’

34. Pui out word that you are sick (Rashi).
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HANIZAKIN

and let everyone come and ask about you.' TR MR
732 M) X0 - Then take something that smells bad,
such as the carcass of an animal, and lay it down next to you in
your bed w1 n27 ywY) — so that people will say that
you have died and your body is beginning to smell. Byt
TT070 73 — Then let your students enter and take hold of
your bed and carry it out; xyrimx wrpx 92 bwd X591 — and
do not let anyone else enter and carry your bed, 1w3e Ko
BX 99R7 72 — so that they will not detect that you are
unexpectedly light. xpman S5 xun7 w myRy ~ For [the
baryonei] kmnow that a living person feels lighter than a
corpse.”!

23 12y — [Rabban Yochanan ben Zakkai] did as he was
advised. M 7@ YW 2 WX TN PR @Y o ~ R
Eliezer entered and took hold of his bed on one side and R’
Yehoshua on the other side. They carried the bed to the gate of
the city.®”  mvip7a’ w3 xymioY wn 13 — When they reached
the gate, [the baryonei] who were guarding the gate wanted to
stab [Rabban Yochanan ben Zakkai] with spears to make sure
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he was really dead. Y 1mx — [Abba Sikra] said to [them],
¥IR7 137 ¥mx0 — “Shall [the Romans] say that [the Jews]
stabbed their Rabbi?” mommb s — [The baryonei ] wanted
to shove [Rabban Yochanan ben Zakkai] to see whether he
would cry out. 1% 1mx — [Abba Sikra] said to them, ynx
07 137 — “Shall they say that [the Jews] shoved their
Rabbi?”  poixaambinng — [The baryonei ] finally opened the
gate for him, and he was carried ont.® nnIb KoK 3 — When
[Rabban Yochanan ben Zakkai] reached [the Roman camp],
X350 79y Ky xam 79y xobw mx — he said to Vespasian,
“Peace be upon you, O king! Peace be upon you, O Idngl”
79 2K — [Vespasian] said to him, R2U7 10 nanmm — “You
are liable to death on two accounts. xn —~ First, xabnixby
X399 11 X1 X3 — for L am not a king and you are mocking
me by callingme aking* 1) — Furthermore, X318 Robnox
—iflamaking, w21%nong xboxex RyPRy Y - why did you
not come to me until foday?” mb "nR — [Rabban Yochanan
ben Zakkai] said to him, x3x xpbm Y AR - “To that
which you say, ‘I am not a king,’

NOTES

33. As if you were dying (Rashi).

36. [A living being automatically tends to balance its weight, making it
easier to carry. A corpse (or inanimate object) of the same weight is
harder to carry; hence the expression “dead weight.”]

37. It is forbidden to bury a human corpse inside Jerusalem (Rambam,

Hil. Beis HaBechirgh 7:14, from Tosefta Bave Basra 1:7 and Sifri 26:25.
This custom was observed even during the siege of Jerusalem (see Ra3hi
to Leviticus 26:25 »nn%en i; see also Kli Chemdah therej. -
38. Literally: he went out. :

39. Rashi; cf. Maharsha, Mcharam Schif,
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PR 83910 X737% — the truth is that you are destined to be a king.
NE X370 Y w3 — For if you were not-destined to be a king,
7 Loy X70nm x5 - Jerusalem would not have been de-
livered into your hand.®  21ma7 — For it is written: maom,
5% 13 — and Levanon shall fall to @ mighty one.™ i
795 Kby K, — The term a mighty one is interpreted here as
meaning nothing other than a king; 2wy - as it is written
elsewhere:® v R VIR M, — And their mighty one
shall be one of them, ete. (and their ruler shall emerge from their
midst]. Scripture describes a ruler (i-e a king) as ‘a mighty one.’
vpnn na Ry "1129,, XY — And the term Levanon is inter-
preted here as meaning nothing other than the Temple;
TBKIY — as it is stated elsewhere in reference to the Temple:
“IRYT MY 2T ., ~ the fine mountain [the Temple
Mount)® and the Levanon [the Temple].”s Thus, the verse, And
Levanon shall fall to o mighty one, teaches that the Temple will be
conquered by a king.

Rabban Yochanan ben Zakkai now responds to Vespasian’s sec-
ond accusation:
NRRT — “And to that which you asked me, RIx K3
KIPRIT Y RIIT nNgp KS Rex - Iflama king, why did you
not come to me until today? the answeris: x5 13 T
3% — The baryonei among us do not let us leave the city.”
™3 mK ~ [Vespasian] said to [Rabban Yochanan ben Zakkai),
MY I NP VY %% nvan 1 — “Ithere was akegofhoney
and a dangerous snake was pursuing it,” nx paaw my kY
1?71 73w2 mams — would one not break the keg because of
the snake, i.e. 50 that the snake will go away? Likewise, you should
have destroyed the walls of your city so that the baryonei could be
driven out!”® i — [Rabban Yochanan ben Zakkai] was
silent.

The Gemara comments on Rabban Yochanan ben Zakkai’s
silence:
RIMWY 137 XK qow an nubs_g ™R — Rav Yosef ~ or, as some
say, R’ Akiva — recited the following verse about [Rabban
Yochanan ben Zakkail; 201 ooy TR R Dwn,, ~ He
[God] furns wise men beckwards and makes their thinking
foolish.®  mby Y mY wark — [Rabban Yochanan ben Zak-
kai] should have answered [Vespasian]: “If a dangerous snake
were in pursuit of akeg of honey, P17 7 ope D2y 1rbpy
™ 1379021 — we would take tongs, grab hold of the snake and
killit; %oy *pram — and we would leave the keg intact.”
To Vespasian’s argument that they should have destroyed the city
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walls so that the baryonei eould be expelled (“would one not break
the keg?”), Rabbi Yochanan ben Zakkai should have responded
that they were waiting for an opportunity to drive out the baryonei
without having to destroy the city (“we would leave the keg™).

The narrative is resumed:
MR WY XpRo™ME xR — In the meantime, a messenger
for [Vespasian] arrived from Rome. ™% “nx ~ He said to
[Vespasian], q3mixy TRITT RN IR ) Yo Y nm oip
Ry2 — “Arise, for Caesar has died and the dignitaries of
Rome said that they have decided to appoint you as the leader!”
MAKBR M AP My ~ [Vespasian] was wearing only one of his
shoes at the time. bwy xb Rpnxy xpmenb xya — He at-
tempted to put on the other shoe, but it would not goon. Kya
P2 X% TPxY xobunb ~ He then attempted to take the other
shoe off, but it would not come off, % —~ He asked [Rabban
Yochanan ben Zakkai], »xp ™1 — “What is this?” =% mx
— [Rabban Yochanan ben Zakkai] answered him, =yvpynxb
77 XINK N30 1YY — “Do not be perturbed, your shoes do not
fit because you received good tidings. The joy of hearing good
news makes a person’s body swell, 2m31 ~ as it is written:
VBXYTIEIR MW nymvy,, — Good fidings fatten the bones, 1
MRIpn K K% — So what s his [ie, your]remedy? whpximb
TAR 702 MM T xanm ®Y7 — Let aman whom you dislike
come and pass in front of you. This will cause the swelling to
subside, 2'n37 - as it is written: UTNYIL ARy M), -~
a broken spirit dries the bones,"! When your high spirits are
broken by seeing this person, your feet will return to their normal
size.”  Smyvarvay — [Vespasian] did this, and [his shoe] went
on. ™% My ~ [Vespasian] then said to [Rabban Yochanan
ben Zakkai], wxi van MM KM ~ “And since you are so
wise, IR27NK 8D WK RyTRD 1Y - why did you not come
to me until today?” mb "u%  — [Rabban Yochanan ben
Zakkai] said to [Vespasian], 77 IR X5 — “And did I not
answer you this question before?”t2 M7 18R — [Vespasian]
saidtohim, 7% rmxmIxg — “Talso answeredyou!”t2 ~pg
™y — [Vespasian] said to him, RIMOR URK) RIYMK Srn
R3T19n ~ “I am going back to Rome, and I will send another
man to take my place. 4% vy PR Ry 12 Rox — So askme
now for something I can give yow” mb "y — [Rabban
Yochanan ben Zakkai] said to him, eIt i — “Give
me the town of Yavneh and its Sages, xton3 1317 RpYwn
— the family of Rabban Gamlie],"! 2377 Y prowy xonox)

NOTES

1 Jerusalem had not yet been conquered. However, since it had been
besieged for three years, and famine was rampant in the city, its fate was
already sealed ( Tosafos *x ).

2. Isaich 10:34. In context, the verse foretells the fall of Sancheriv and
his army to an angel of God (see Rashi and Mahari Kara ibid.).

3. Jeremiah 30:21. God promises that when the Jews return from exile
the king that rules over them will be a Jew (see Radak ibid.; Rashi ibid.
vs. 5,7). The bracketed words are the translation of the continuation of
the verse: xy1 1aypn frivpecy

4. Deuteronomy 3:25,

5. The definite article [, “the” mountain ) signifies that the reference

is to the most special mountain - viz. Har HaMoriah, on which the
Temple was situated (Maharsha)

6. The Temple is referred to as T23%, Levanon — from the root 129, white
~ because it is there that the Jewish nation finds atonement and the
stain of their sins is whitened and cleansed (Rashi, from Yoma 39b).

7. Literally: wrapped around it. (Our translation follows Rashi; of.
Maharsha.)

8. Roman forces would be able to enter the city and expel the baryonei
from its midst.

9. Isaigh 44:25. As punishment for the people’s sins, God took away
Rabban Yochanan’s ability to answer (Maharsha).

10. Proverbs 15:30.

11. Thid. 17:22.

12. When Vespasian asked earlier, “If I am king, why did you not come
to me until today?” R’ Yochanan answered, “‘The baryonei among us do
not let us [leave the city].”

13. Vespasian had then responded to Rabban Yochanan ben Zakkai, “If
there was a keg of honey ete.” [ie. you should have broken down the
walls of the city so that the baryonei could be driven out].

14. Rabban Yochanan ben Zalkkai requested that the Romans spare the
town of Yavneh and the Sages who resided in it (Rashi).

15. Literally: and the [genealogical] chain of Rabban Gamliel.

Rabban Gamliel (the second) eventually became the Nasi (spiritual lead-
er of Eret Yisrael). Rabban Yochanan ben Zakkai requested that Rab-
ban Gamliel’s family be spared, because he wished to preserve the royal
line of the family of David. [The Nasi was a descendant of King David —
Tosafos to Sanhedrin 5a xam 1] (Rashi; see Beis Yosef Choshen
Mishpat 3:12 and Knesses HoGedolah ibid.). By destroying Jerusalem
and the Temple, the Romans thought they would break the back of the
Jewish people. Rabban Yochanan ben Zakkai, realizing that the Romans
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P17¥ — and doctors to cure R’ Tzadok.”s!

The Gemara comments on Rabban Yochanan ben Zakkai’s
requests:
RIPY 137 Krnnk) qov 27 by mp — Rav Yosef ~ or, as some
say, R’ Akiva — recited the following verse about [Rabban
Yochanan ben Zakkai): e QRYT IR DM ANy, — He
[God) furns wise men backwards and makes their thinking
foolish. % =umgh 'k — [Rabban Yochanan ben Zakkai]
should have said to [Vespasian]: R X771 wppavwh —
“Leave them alone this time!” That is, he should have beseeched
Vespasian to spare Jerusalem.

The Gemara explains why Rabban Yochanan ben Zakkai did not
request the salvation of Jerusalem:
120 xim - But [Rabban Yochanan ben Zakkai] thought
TRy K9 w7 9in kb — that {Vespasian] might not fulfill so
greatarequest, 3 XY m1xnT1s nYym — and then there will
not be even a small measure of salvation. Therefore, he request-
ed smaller favors which Vespasian would be more likely to grant.

One of the requests made by Rabban Yochanan ben Zakkai was
for doctors to cure R’ Tzadok. The Gemara relates how R’ Tzadok
was cured.
PY1¥ 37% ™% prowy xqMox — The doctors who cured R’
Tzadok, xm xp — what was [the treatment] they adminis-
teredtohim? ™x7 XM mpYx xop xun — The first day, they
fed him water in which bran had been soaked. ®m b
X107 — The next day, they fed him water in which a mixture
of coarse bran and flour had been soaked. RIOIPT K3 b
— The next day, they fed him water in which some flour was
mixed. They gradually increased the thickness of the liquid, =y
RDWB R0MD My M1 - until, bit by bit, his intestines
widened.

The Gemara returns to the central narrative:
DIy MY b1k — [Vespasian] went to Rome, and he sent Titus
to take charge of the military campaign against Jerusalem.
12T Y K ok 72K, - In this connection, Scripture
states: And he shall say, “Where is their God, the rock in which
they sought refuge?” i YW1 0wy — This is a reference to
the evil Titus, nbyy L-rER B Y — who profaned and
blasphemed the One above. Yy M — What did he do?
2N wen ~ Heseized aharlot in hishand, wyp mabonn
DW1pn — and entered the chamber of the Holy of Holies.™
7R 790 y¥m - He spread out a Torah scroll, Ty A
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73y - and committed a sin™ upon it. nR T e buy
N80 ~ Then he took a sword and slashed the paroches, @
DI npyy) - A miracle occurred, xyin yavan oy mn — and
blood was seen bubbling out of the paroches, 122 NR 27T e
myy ~ [Titus] thought that he had killed “himself”;!=)
R - as it is stated:  BRMIK WY TN 27P3 MY 1KY,
nink — Your [God's] enemies roared in the midst of Your
meeting place; they established their signs as true signs.!™!
Titus interpreted the bleeding as a sign that he had killed God.
The Sages comment on God's restraint in the face of Titus’
unconscionable behavior:
AR x2X — Abba Chanan says:  ~m Pon Jmatm,, —
Scripture states: Who is like you, O Strong One, God?™  3mam
g yon — This is a reference to God’s restrained posture at the
time, as follows: Who is like You, strong and firm, ¥y nxy
PIMY) ¥ 1K S 19913y iaxn — for you hear the insult and
blasphemy of that evil man [Titus], and yet you remain silent?
Xan Sxynw? 1271 997 — In the academy of R’ Yishmael it was
taught: mobxanmen m,, — Scripture states: Who is like You
among the mighty ones, HASHEM?'* This is homiletically inter-
pretedtomean:  2vbx3 nainy w — Who is like You among the
mute ones?™ In the face of Titus’ blasphemy, You remained
silent.”®

The narrative is resumed:
oy g — What did [Titus] do next? nz11z7 nxby) — He took
the paroches,™  nnima 1wy xyy — and formed it into the
shape of a wine-carrier. Y72 177m 2pneaw mYs by xam -
Then he brought all the utensils of the Temple, and put them
init. 11w manwnb 99 npovs 1w — He put them on a
ship, intending to go and be praised for his triumph in his city.
Ky - Asitissaid: k3 Drap oywn ke 1233, — Then
I saw wicked men who deserved to be buried; yet they came [to
destroy the Temple], %m witp mipwm — and then deparied
from that holy place. rawy-1a YR YR nanwn,, — But
eventually they will be forgotten in the city [Jerusalem] regard-
ing that which they had indeed done in it.1™ Mz 5% — Do
not read this as it is written ~DM3p,, — buried. Rox ~
Rather, read it as though it were writien my¥ap — gathered.
0 9% — Furthermore, do not read this as it is written
"N3RYY,. — and they will be forgotten. x9x ~ Rather, read
it as though it were written, MR — and they were praised.
With these two changes, the verse can be interpreted: Then I saw

NOTES

#would not, in their fury, spare anything that might be construed as a
source of authority for the dJewish people, asked for something whose
value Vespasian would not perceive — the small town of Yavneh and its
community of scholars. He also asked for Rabban Gamliel — the young
son of the previous Nasi ~ to he spared. The Nasi had to this point in
history not served as a palitical leader but merely as head of the San-
bedrin. By saving the scholars and Nasi of the Sanhedrin, R’ Yochanan
ben Zakkai was able to reconstitute under the very eyes of the Romans
the true heart and soul of the Jewish people — the Torah authority as
represented by Sanhedrin — shortly after the destruction of the Temple.
In the course of a generation, the Sanhedrin at Yavneh succeeded in revi-
talizing the broken and dispersed Jewish nation (Doros HaRishonim ).
16. R’ Tzadok had fasied for forty years in an attempt to avert the
destruction of the Temple (see above, 56a). His intestines had shrunk to
such a degree that he was unable to digest solid food (Raski).

17. Deuteronomy 32:37.

18. The verse refers to the incident, recorded below, in which Titus came
to believe that he had killed God (Maharsha).

19. The Holy of Holies was the most sacred part of the Temple.
20. [He had intimate relations with the harlot.]
21. The noms, paroches, is the curtain that separates the Holy of Holies

from the chamber known as the Holy.
22. God performed this miracle to demonstrate how deeply He was
pained by the destruction of the Temple (Tosafos mwyn n=).
23. This is a euphemistic reference to God (Rashi). [Because of the
derogatory nature of this statement, the Gemara disguises its true
meaning.]

Titus reasoned: “Whose blood is this, if not God’s?”’ (Rashi).
24, Psalms 74:4.
25, Ibid. 89:9.
26. Exodus 15:11
27.In this verse, oK, the mighty ones, is written without a yud, so it can
be read o, which means mute (Maharam Schif).
28. God is lenient with the wicked in this world. He rewards them for
their few good deeds so that they will receive their full punishment in the
World to Come (see Meharsha and Bave Kamma 50a-b).
29. He specifically took the paroches so that he could display its blood
stains as evidence for his belief that he had killed God (Mcharsha; f.
Mcharam Sehif).
30. Ecclesiastes 8:10. Our translation of the verse follows Rashi ibid. The
Gemara proceeds to interpret it homiletically.
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Hashem shall choose [in the LErritory of ] one of vour tyibes. Only there
shall you sucrifice burnt offerings (Deparim 12:1 3,14).

What then were the acts of kindness Daniel did? e provided for
a bride and rejoiced her heart, escorted the dead, gave a perutah to
a poor man, and prayed three times a day. And his prayer was re-
ceived with favor, as it says, When Daniel lenrned thay [the decree]
had been pur in writing, he went howme. He had windows made in his
upper chamber facing Yernshalmyim, and three times a duy be knelt
down and prayed, Jwing thanks before bis G-d, exactly as he used to
do before this (Daniel 6:11 ).

RaBBI YocHANAN AND VESPASIAN43

When  Vespasian [the Roman general] came to destroy
Yerushalayim, he said [to the people of Yerushalayim J: “Fools, why
are you trying to destroy this city and burn the Temple [by refus-
ing to surrender]? All T ask is that you send me one bow and arrow

1

[as a token of submission], and I will withdraw [my forces],
[The Biryonim**] said to Vespasian: “Just as we fought against
the first two*s who were here before you killing them, so will we
fight against and kill you.”
When R. Yochanan b. Zakkai heard this he sununoned the
[heads of the Biryonim] telling them; “My children, why do you
want to destroy our city and cause the Beis Hamikdash to be

e

*¥ Since R. Yochanan b. Zakkai was mentioned above in connection with the de-
struction of the Beis Hamikdash, another episode about his role in rhese tragic
cvents is related here.

At that time there was a civil war raging in Yerushalayim among three fewish fac-
tions: moderates who were followers of the Rabbis; the corrupt and assimilated
Sadducees who were Roman sympathizers and opponents of the Rabbis and ju-
lachah, and the Zealors [Kana’im), extreme nationalists who advocated open war-
fare 1o overthrow Roman domination. The violently militant members of the Zealor
party were called Biryonim.

8 Areference to Florus and Cestius Gallus who were defeated by the Zealots in an
carlier uprising,

CHAPTER 4:5 43

burned? All [Vespasian| wants is one bow or arrow, and he’ll with-
draw his forces.”

They replied: “Just as we fought against the first two, who were
here before him, killing them, so will we fight against and L) him.”

Vespasian had [Tewish collaborators] stationed inside the walls
of Yerushalayim. They wrote down every word they overheard, at-
taching the message to an arrow apnd shooting the arrow over the
wall [making it appear as if they were attacking the Romans].
Overhearing what R, Yochanan told the Biryonim, they informed
the Romans that R, Yochanan b. Zakkai was a Roman symparhiz-
cr.

Day after day, R. Yochanan pleaded with the Biryonim [to sub-
mit to Vespasian’s demand]; it was to no avail. He then sent for his
disciples, R. Eliezer and R. Ychoshua.

“My sons,” he said to them, “Take me out of here. Make a cof:
fin for me to lic in.”

R. Eliezer carried the head of the coftin and R. Yehoshua carried
the foot. As the sun set they reached the gates of Yerushalayim.

“Who is this?” the [ Biryonim) gatekeepers inquired.

“A dead man,” they replied. “Don’t you know that a corpse may
not be left overnight in Yerushalayim?”

“If it’s a dead man,” the gatekeepers said, “go ahead.”

They carried him to Vespasian. When they opened the coffin, R.
Yochanan stood up before him,

“Are you Rabbi Yochanan b, Zakkai?” Vespasian inquired, “Ask
me a favor, and I will grant it,”

[Seeing that Yerushalayim was lost, R. Yochanan wanted to pre-
serve the spiritual heritage of the Jewish people,] so he requested,
“Give me the city of Yavnch where I will teach my disciples, estab-
lish a prayer house and perform all the commandments of the
Torah. [At least the Torah will survive and continue to flourish].746

“Go,” replied Vespasian, “and do whatever you want to do.”

¢ R. Yochanan b. Zakkai’s request to ser up a yeshivah in Yavieh wags of crucial
portance. It was the instrument through which G-d cnsured the continued ¢
tence of the Jewish people during the long exile,

W
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Said R. Yochanan, “With your permission, I will tell you some-
thing.”

“Speak,” Vespasian answered,

Said R. Yochanan: “You are about to become the emperor of
Rome.”

“How do you know that?” Vespasian asked.

R. Yochanan replied: “We have a tradition that the Temple will
not fall into the hands of a commoner, but to a king, for it says,
Lebanon will fall by o mighty one (adir)” (Yeshayah 10:34), [adir
refers specifically to a king, and Lebanon refers to the Beis
Hamikdash].

Three days later, messengers arrived from Rome reporting that
the emperor had died, and that Vespasian had been elected as his
$UCCESSOL.

A Roman ballista¥” was brought up against the wall of
Yerushalayim. Boards of cedar were inserted into the ballista, and
hurled against the wall until it was breached. Then they placed a
swine’s head in the ballista, hurling it toward the sacrifices on the

R. Yochanan b. Zakkai fearfully awaited the report that Yerusha-
layim was conquered, just as Eli sat and waited [to hear what had
happened to the Ark in the battle against the Philistines], as it says,
Eli was seated in o chair next to the voad, looking out, for bis heart
was fearful abour the Ark of G-d (1 Shmuel 4:13). When R.
Yochanan b. Zakkai heard that Yerushalayim was destroyed and the
Beis Hamikdash burned, he and his disciples tore their clothes, cry-

ing and mourning tearfully.

It says, Open your doors, O Lebanon, and let fire consume your
cedars! (Zechariah 11:1).

Open your doors, O Lebanon refers to the Beis Hamikdash.

And let five consume your cedars refers to the kohanim in the Beis
Hamikdash who threw their keys toward heaven, saying: “Master of
the universe! Here are Your keys which You entrusted to us. Since

k)

we were not privileged to be faithful agents to do the King’s work

17 An engine used by the Romans for hurling missiles.

CHAPTER 4:5-6 4
and to cat at the King’s table, we herewith return the keys to you.”
Then the kohanim jumped from the roof and fell into the flames.

Avraham, Yitzchak, Yaakov, and the twelve tribes wept, crying
mournfully, Wail, O cypress, for the cedar bus Sallen, for the mighry
ones have been vangquished; wail, O onks of Bashan, because the im-
pregunable forest bas come down (Zechariah 11 :2).

Wail, O cypress for the cedar has Sallen refers to the Beis
Hamikdash.

For the mighty ones have been vanguished refers to Yisrael,

Wail, O oaks of Bashan refers to Moshe, Aharon, and Miriam.

Because the impregnable forest bas come down refers to the Holy
of Holies.

There is n sound of shepherds’ wailing, for their power has been pan-
quished (Zechnriah 11:3) refers to David and Shlomoh, his son.

There is o sound of younyg lions’ roat, for the heights of the Jordan
have been vanquished (Zechuriah 1 1:3) refers to Eliyahu and Elisha.

DIFFERENCES AMONG MEN

A person is different than his neighbor in three ways: in
' Voice, taste, and appearance.

G-d gave cach person a different voice. Had He had not done
so there would be a great deal of immorality in the world. A man
would leave his house [at night], and another man would enter his
home and take his wife. [For if all men had the same voice, she
would not realize it was not her husband]. Therefore, G-d gave
cach person his own distinctive voice.

G-d gave each person a taste different from that of his neighbor.
Had he not done so, people would envy each other [for everyone
would hanker for the same thing]. Therefore G-d gave cach person
his own taste which differs from his neighbor’s taste.

G-d made each person look different from anyonc else. Flad he
not done so, women would not recognize their husbands, and men
would not recognize their wives, Therefore, G-d made them look
different.




o Naclandh (- 6>>

Mishana 21 The Mishnah discusses the law of shofar blowing when Rosh Hashanah oceurs on the Sabbath:

n3w: neR% SOY mawn ¥ by sw ov — When the Yom Tov of Rosh Hashanah fell on th
Sibbath, "pyph P YIRS — they would blow the shofar in the Temple, nymaz xb %38 — but not in thz
E:: uv::u,:eq ! \IRAR W2 25wn — After the Second Temple was destroyed, TFRIN I TR3Y 13 W T3 Ppna
lh»e .::i; g ag.';; 5: 2 — Rshhan Vcchanar’x ben Zakkai instituted that they should blow the shofar wherever
8 oers Din. ™ - M1y9% 037 0y ~ R Elazar said:  713%a nymna x9x ey g2 poe 137 p'pni XY — Rabban
b My — They said to him:  7yx g2y mx

Yochanan ben Zakkai instituted this practice only in Yavneh. @
ie instiluted it buih for Yavneh and for & any other place in which there is a Beis Din. ¥

oy man o b
TR niee b - I

The Mishnah continues:
71322 5Y 130 @9 e NRY 1) — And in this additional respect was Jerusalem superior to Yavneh:® Yoy
'm; RETY MYy — that any town that could see Jerusalem, Ny ~ and conld hear, natp — and wes near
= s
zc:.; “:n:’x and could come to Jerusalem, T'wRin — would blow the shofar on the qa_bbauh Wy xS
- eyeym: N T

7373 777 M232 x9x pupin — whereas in Yavneh, they would blow only in the Beis Din itseif.” o
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The Gemara returns to the subject of choosing a court:
1337 220 — The Rabbis taught in a Baraisa: g0 p1y piy.
— The verse states: RIGHTEOUSNESS, RIGHTEQUSNESS, SHALL
YOU PURSUE. nawvy aman =ng 39n — This teaches that one
should GO AFTER THE SAGES TO the place of THE ACADEMY™
to have his case adjudicated, %% m1yYox  anm — for ex
ample, AFTER R' ELIEZER TO LOD, R3] J3 ]3O 1371 "MK
bn 9113% — AFTER RABBAN YOCHANAN BEN ZAKEAI TO
BEROR CHAVIL, D'W'}P57 YWY 27 TOX — AFTER R’ YEHO-
SHUA TO PERTIN, X% Yxbmi 127 "M — AFTER RABBAN
GAMLIEL TO YAVNEH, P72 22 Ry 129 "8 — AFTERE
AKIVA TO BNEI BRAE, w177 X120 127 QIR — AFTER R’ MASYA
TOROME, W3'9% TR J2 K307 ™37 "M% —~ AFTER R’ CHANANYA
BEN TERADYON TO SICHNI, '™12w% 1 ™ "mR — AFTER
R'YOSE TO TZIPPORI, rya’ N3 12 IS 27 0N — AFTER
R’ YEHUDAH BEN BESEIRAH TO NETZIVIN,  YUim! 'a7 W8
nh1a% — AFTER R’ YEHOSHUA TO THE DIASPORA in Pumbe-

sk W ddadda ( o A

The Gemara continues its citation of R’ Yochanan's original
atement:
~man PATIE RN 712 — And correspondingly, the Great

anhedrin was exiled the following ten exiles at the Second

estruction, as is known from Oral Tradition: nma1 nawn

nan' — First they went from the Chamber of Hewn Sione to a
store on the Temple Mount,®  mbyimrhy mamat — then from
that store to Jerusalem proper, rgrh 2w — then from
dJerusalem to Yavneh, 5

oW then from
"pw e — then
imays — and finally

Sh@far am to
from Beis Shear
from Trippori

Tiberias was the
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